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TIMOTHY MA rov IN' 

{Readers of Miguel Sanchez 's lmagcn de la Virgen Marfa, which 
c:o111ai11ed 1he fin1 pub/is/zed acc:o11m of Our Laclv of Guadalupe ·fl 
acclaimed appari1io11s w 1he i11dige11011.\ 11eoplryte J11a11 Diego, 
rarelv recog11i<.e 1/u11 he 11·t1.\ trained in rhe theoloKY of the Ch11rch 
Father\, parrirnlarly in rhe wrirings of St. A11~11.H111e. I fere the au
thor i/111111111ares the influence of patris1ic rhn11gh1 a11d i/1eological 
method 011 Sc/11chez, as 11•ell as the frequently ignored hw fo1111da
flo11a/ role of his theology and thm of rhe Ch11rch Father.. on rlze 
Guadalupe mulilio11.j 

M 1c.t LL A\CI IE1·s Imagen de la Virge11 Mana ' conta ined the first 
published account of Our Lady of Guadalupe's acclaimed appari

tions Lo the indigenous neophyte Juan Diego on the hill of Tepeyac. 
Though the vas t majority of devotees mainta in tha t the foumlational text of 
the Guadalupe tradition is the ica11 mopohua. the Nahuatl version of the 
apparition naITative firs t publi hed in Luis Laso clc la Vega\ 1649 volume 
H11ei tlll11w/111ifoltirn.2 a nchcz is hern ldecl with Laso de la Vega and Lhcir 
fellow American-bo rn priests Luis Becerra Tanco a nd Francisco de Flo-
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I Miguel anchez. Imagen de la Virgen \.far111 . • (Mexico Cit) : Viuda de Ber
nardo Caldc r6n, 1648). Repnnted in Erne~lo de la Torre Villar and Ramiro a
va rro de Anda. ed .. TeS1i111011io.\· hi.\Wricm Guru/al11pt111<H (Mc'\ico City: Fondo de 
Cultura Econ6mica. 1982) 152- 267. 

2 Lui' La~o de 1<1 Veg<1. lluei tlamah11i~·ol11rn .. . (Mexico Cit} : lmprcnta Jc Juan 
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hiwin cO.\ 2R2- 308. An English translation of this worl. j, in Lisa Sousu. Stafford 
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rcncia as one of the four Guadalupan ··cvangcl ists."1 anchez's book. an 
erudite and -.ome\\hat convoluted treatise primaril) intended for the clerg} 
and other lcame<l readcrc; of Mexico Cit). \\as abbreviated to a more 
popular \ersion in Jesui t Ma teo de la Crw' Relacion de la milagrosa 
aparicit111 de la !)tlllW i11wgen de la Virgen de Guadalupe de Minco:' The 
exte nsive innuenee o l S<inchez's 111111Me11 tie la Virgen Maria on the Guada
lupe tradi tion stems both from the widespread a ppeal of de la Cruz' 
condensed volume and Sanchez's direct influe nce on prominl!nt Mexico 
City clergy and othe r criollos, the designation in the • pnni~h cu te ystcm 
for persons of punish blood born in the New World. 

Miguel am:he7 ( 1596?-167-t-) studied a t the R oyal and Pontifical Uni
ve rsity in Mexico City and was a diocesan priest highly respected for his 
learning und preaching. though his cffor1c; to c;ecurc a leaching position a t 
the universi ty were unsucccl>Sful. When he joined the Oratory in 1662 he 
\\a<; <>erving a-. chaplain of the Mexico City -;anct uary dedicated to Our 
Lac.I) of Reme<lios. the Spanish Virgm whose image Hernan Con es an<l hi 
men brought as their protector and patroness in the conque t of Mexico. 
Subseq uently anchez retired to the Guadalupe shrine. where he lived a 
quiet life of prayer until his death. celebratory funeral. and burial in the 
Guadalupe ba-.ilica.~ His known work inclu<le a 1665 Marian no\'ena de
signed for prayer at the ~anctuane of both Rcmec.lio and Guadalupe and 
his fir l major work, the full title of which w~1s lm11f?e11 de la Virgen Maria, 
"vladre di' Dim de Guadalupe. Milagrommewe apurecida l'll la c111dad dt> 
Mexico. Cdebrada e11 s11 hisroria, co11 la profecia def c:apiwlo doce def 
J\pocnlip.,;,., ( Image of the Virgin Ma ry. Mother of God of Guadalupe. 
Miraculou<>ly Appeared in the City of Mexico. Cdebrate<l in Iler History, 
with the Prophecy of Chapter Twelve of the Apocalypse). 

Rea<l ings of anchcz·s work have encompa<,se<l posili\ ist condem nation 

'The fir,t author to tli:cm che e four wnter-. the Guadalupe evangelists \\as 
Francisco de l,1 Maia, .. LO!- C\angdi!>ta~ de Guadalupe y el nacionalismo mexi
cano:· C1111tl1•r110.\ Am1•nca11os 6 ( Di:cemher 1949) 163--88. In~ other two work are 
Luis Becerra Tanco. Origen milagro.\n dt'i Sc1n11wru1 de '\11e.wa Senora de G1111da
/11pt•.. (~k\ico City: Viuda de Bernardo Calderon. 1666) and Francisco de Flo
rencia. La e11rella de/ 11orte de Mexico. . (tvlexico Ctt\ · Viuda Uc Juan Ribera. 
1688). !llesc rc<.pcctive \\Orks arc reprinted in de la To-rrc Villar and avarro de 
Anda. ed .. Tt:Himonim histc>rico!i 309- 33. 359- 99. 

1 Mateo de la Cru1, Rl'lnc16n de La milagmrn t1fwmw11 di· lu rn111t1 1111age11 Je la 
Virgm de (madalupe tie MC.uco .. . (Puebla: Viuda de Borja. 1600). Reprinted in de 
la Torre Villar and avarro de Anda. ed., Tewmo11111.1 lii~t<hicm 267-8 l. 

' De la 1 orre Villar and avarro de Anda. cd. Te~11111011io1 l11swncos 152: D.A. 
Brndmg, \1exirn11 Plwe111c Our Lady of G11adalupc, /nwge and /'r11ditio11 acrns.1 
Ft1•e Cem1mes (Cambndgc: C'amhridgc Univer,ity. 200 1) 5'i. 73: Stafford Poole. 
Our I at/~ of G11ucla/11pe: Tlte Origim and Sources of a Afrnrnn micmal S1111hol, 
1531- 1797 ( ruc•mn: Univer<>1ty of Amona. 1495) Jill. 
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for hill lack of hi. toncal documentation. laudator) praise for his def en e of 
pious tradition. and. over the past half centUI). critical examination of hi 
crio//o nationalism a expre sed through the haroque cullure in New pain. 
Rarely do readers of Sanchez accentuate that he \HlS trained as a patri tic 
theologian and hi primary concern was to examine the Guadalupe narra
tive and the evangelization of Mexico vis-a-vi:. the wider Christian tradi
tion. particularly the writings o( t. Augu tine am.I other Church Fathers 
and the image of the .. woman clothed with the un" in Revelation J2. 
RecogniLing the patristic influences on Sanchez is essen tial for understand
ing the foundationa l role of his theology .iml that of the Church Fathers on 
the Guadalupe tradition. 

THE APPARITION TRADITION 

Debate~ about the ignificancc of Imagen tit' la Virgt'll Maria for the 
Guadalupe apparit10n tradition dominated critical analyses of the work for 
three centuries after it publication. Like other fidd of scholarly inquiry in 
Mexico and abroad, the intellectual challenge<; of the Enlightenment 
shaped Guadalupan studies. "ith some thmkers emplO) mg the tools of 
modern scholarship .ind other ardently contesting these thinker ·methods 
and finding!\. No one doubts that a shrine dedicated lo Guadalupe at Tc
peyac bas been active since nt lea t the mid- I 6th century: the disagreement 
i ·whether Lhe shrine or belief in Lhc apparitions came first. In other words. 
did reports of Juan Diego's miraculous encounter with Guadalupe initiate 
the shrine and its Jevotion, as Sanchc7's book claims. or i!'t the apparition 
nurrativc a later invention. perhaps of Sanche7 himself, that provides n 
mythical origin for an already existing. image and pious tradition? The 
vague statement about historical sources in the opening page of anchez· 
book only serves to exacerbate this raging debate: 

With dutcrn11na1ion. eagerness, and diligence I looked for documents and writings 
that dealt with the holy image and its miracle. J did not find them. although I wenl 
through the arch1vus y, here they could have been l..ept. I learned that through the 
accident of lime and .:vents tho e that there were had been lost. I appealed to the 
providenttal curiosity of the elderly, m which I found some suffic1en1 for the truth. 
Not content I examined them in all their ctrcum wnces. now confronung the 
chronicles of the conquest. now gathering information from the o!Jest and most 
trustworthy per;oni. of the city. now lool..ing for tho~c who wcre said to have been 
the original owners of the c paper.;. And I admit that CH!n if everything would have 
been lacking t<> me, I would not ha\ e d.:si Led from my purpose. when I had on my 
side the common, grave, and venerated law of tradition. ancient, uniform, and 
general about the mirack." 

t> As tran<>lntcd anti cited in Poole, Our Lnd.r nf G1wtla/11pe I02. All other quo
tation · 111 this l!si.ay arc my translation of the text~: further quotation~ from Imagen 
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Tho ·e who uphold the foundational status of the apparition tradilion 
argue. or simpl) presume. that Sanchez\ publication is based on oral le -

timony or on an ea rlie r unpublished vcrsion of the apparition narrati\ e. In 
a n obituary o l anchez. for example. Antomo de Robles credited his friend 
with \Hiting a " lt!:irned book" which reinvigora ted a "forgotten"' tradit ion 
and "seemingly has been the mean by which devotion to Lni ' holy image 
ha spread throughout all Christendom:·7 While no t doubting Lhe veracity 
of Sanchez' account. some later Guadalupan \Hilers bemoaned his failure 
to clearly cite hi source , such as Jose Patricio Fernandez de Uribe. who 
stated in a late 18th-century book on Guadalupe that " this respectable 
author [SanchcL] would havi.: done a great service Lo posterity had he left 
us with a precise record of the documents used in hi volume."K Other 
as erted that anchcz had acces lo an unpuhlishcc.I ven. ion of the appari
tion narra tive. an argume nt fir t aJvancec.I by L9th-ccntury journalist Agus
tin c.le l<l Rosa, who claimed that Sanche,, re lied on a d ramatized version of 
Lhc apparitions which he mistakenly accepted a literal Lruth .1> 

Arguments against the apparition tradition were firs t sy:,lcmatized by 
Juan Bautista Muiio7. an Enlightenment thinker appointed by panish 
monarch Cha rle ll1 as o fficial histo rian of the Indies. Mufio1's l 794 ad
dress to the Royal Academy of History in MaJrid laid the foundation for 
all subsequent n111iaparicio11iscas. He argued that the lapse of over a century 
be tween the 1531 date given for the apparitions and Sanchez·s published 
account and lhc lack of documentation about the Guadalupe apparitions 
among promine nt 16th-century Catholic leaJers in New Spain demonstrate 
the apparition tradi tion was not extant in the 16th ccntury.10 Over the past 
two centuries the heart of the historical debate has continued to revolve 
around disagreeme nts about the existence of 16th-century evidence for the 
apparition tradition. Most recently, Lhe controversy resurfaced m public 

tic la I rrgl!n Marta are ci ted in context with page number.. from the reprinted 
vcf:>ion of the book readily available in de la Torre Villar and Navarro de Anda, 
ed .. Tl'Himam m /11st1)rit•vs. 

7 Antonio de Robles. Diorio de 1ucem.1· 11orah/e.1 (1665- 1703) , as cited in de la 
Torre Villar and avarro de A nda. ed., Te.111111011w .1 hist6ricos I .US. 

" Jose Patr icio Fernandez de Uribe, D1sem1cw11 lw.16rica. (Mexico City· On-
tiveros, 1801) 71. as cited in de la Torre Villar and Nava rro de Anda, eu .. Tr!sti
m onioJ h ist1lritc>.\ 1158. 

'' Agustin de la Rosa, Defema de la aparici611 de N11estra Seiiora tie Guadalupe . .. 
(Guodt11:lJara: Luis G. Gonzalez. 1896), as in de la forre Villa r and avarro de 
Anda. ed., Tes1im1mt0.\ ltistoricos 1222- 79. a l 122J-24. 1252. 

111 Juan Bautista Murioz. "Memoria sobre las apnricion~s y c l cullo de Nuestra 
Senora de G uadalupe," Mem orias tie la A cadem ia tic lu llmorin 5, #L0-12 ( 1817) 
Reprinted in de la Torre Villar and avarro de Anda, ed .. Tesr1mn11ios historit'os 
689- 701. 
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deba les about the authcmicity, author hip, proper dating, and significance 
of critical primary source · re lated to the canonintion of Juan Diego. 11 

LA CRIOLLA 

Fram:i co lk la Maza opened a new chapter in lhe intcrprt!lation of 
Sanchc1·s work. if not the understanding of the Guadalupe traJition itself, 
with the 1953 puhlication of hi £/ g11adalt1pa11is1110 m exicmw. A renowned 
art hi torian. de la Mat.a contended Lhat ··GuaJalupanisrn and baroque an 
are the only authentic creations of the M!.!xican pas L." 11 Unlike previous 
commentators, his fa. cination with New Spain's baroque period enabled 
him to see heyond S:lnchez·s failure to cite '"riltcn documentation for the 
apparition tradition, a well as Sanche1's ornate writing style and theologi
cal audaci ty. De la Maza's sympathetic treatment of 'anchez, lhe Other 
three GuaJalupan evangelists. and the Guadalupe '>ermons in Lhe half 
century following the publication of anche1's volume revealeJ a bold new 
thesis: the crio/lo clergy's in trinsic associa tion of patrioti m and religious 
piety \\ a the core and unifying theme for their energetic promotion of 
Guadalupan devotion. 

Jacques Lafaye, an acclaimed Latin American historian at the Sorbonne. 
expanded de la Maza· thesis in one of the mo t innuential 20th-century 
books on Guadalupe, Quet;:.a/coat/ and Guadalupe: The Formation of 
Mexican National Con.1.ciousness, 1531-1813. 1 ~ Examining a wide range of 
historical actors and force from the Spanish conquest of the indigenous 
peoples to the outbreak of the war for Mexican independence. Lafaye 
sought to uncover the role of myth and symbol in the rbc of Mexican 
national consciousne s. Significantly. the subtitle of hi book delineates the 
years of 1531, the traditional date for the Guadalupe apparitions. and 18 13. 
the year in which Lafaye contends Mexican leaders crystalliLed the inde
pendence movement under Guadalupe''> protective manlle. He posit that 

11 See. e.g .. Xavier Noguez, Docu111e111vs ~1111d11/11p1111os · Un es1utl10 .whre lus 
fi1e111es d11 informad15n 1empra11as en wmo a /cu 111cmof(ll1fa~ en el Tepeyttc (Mexico 
City Fondo de Collura Econ6mica. 1993); Poole. 011r Lutf> of G11adalupe; Xavier 
Escalada. Enc1cfop1•tfia guadalupana. Apendice cc;tfice 15-18. E.Hmlio cie111fjico de .m 
a111i>ntiwlacl ( 1exico City: n.p., 1997): Jose Luis Guen..:ro. El ican mopohua. Un 
m1e1110 de ext!gesu (Mc>Jco City: Realida<l, Teoria y Pnlctica. 1998), 2 volumes: 
Fidel GonLalez Fernandez. Eduardo Ch:ive1 Sanchcl. an<l Jo:..': Luis Guerrero 
Rosado. £/ e11cue11tro tie la \l rrge11 tic Gutufa/upe 1• Juan Diego. 3rd ed. (Mexico 
Ci1r Editorial Porrua, 2000). 

1 Francisco de la Maza. El guadu/11pani:,1110 111e.\irn110 (Mexico City: Porrua y 
Obreg6n, 1953) 9. 

1
' Jacque~ Lafayc, Quetza/l'6atl a11d G11ada/11pe: Fite Formation <1/ Mexican a-

1io11al ConscimmU!.u, 1531- 1813, trans. B1:njomin K een (Chicago: Universi ty of 
Olicago. 1976). 
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a central theme in Sanchez\ work i his criolla claim of cw Spain 's divine 
e lection. a i evident in anchez's biblical references such as the identifi
cation of Tepe)ac with the Garden of Eden and. most importantly. the 
parallel between the woman of Revelation 12 in the birth of primitive 
Chri tianity and the appearance of Guadalupe at the dawning of the 
Church in America. Lafaye concludes that Sanche1 is "the true founder of 
the Mexican parria. for on the exegetic bases which he constructed in the 
mid-17th century that parria would nower until she won her political in
dependence under the banner of Guadalupe. From the day rhe Mexicans 
began to rcgarJ themselves as a chosen people. they were potentially lib
erated from Spani h tutc lage." 1" 

Nonetheless. as Lafaye himself is careful to late. Sanchez's intent was 
not to foment rebellion again t the Spanish crown. Indeed, Sanchez pre
sumes that the 'panish conquest of Mexico was an act of divine providence 
and. although he proudl) profe~es Guadalupe as "a native of this land and 
its first creole woman·· (257). in other passage" he deems her Spain's ··as
si...,tant conqueror" ( 179) and attc t that the "heatheni .... m of the t:w 

World" was "conquereJ with her aid" ( 191 ). He alc;o as erts that the criolla 
Guadalupe complements the Spanish Our Lady of lo Remedios in a man 
ner that parallel!. thi: biblical figures of Naomi and Ruth . Like aomi, the 
native of Bethlehem. Guadalupe was u native of 1cx1co: like Ruth. Re
medios was a foreigner who migrated to provide her love and assistance in 
a new lund. Both Virgin:. are equall) deserving of veneration (247-248). 
References such a the·e reveal that, though th!.! seeds of criollo national
ism planted in Sanche7·s text would soon bear abundant fruit among his 
fellow American-born priests and their compatrio1s. reading lmagen de la 
F1rge11 Mario as a patriotic oration expres::.cd in theolog1cal language by no 
means exhausts the meaning of this crucial work in the development of the 
Guadalupi: tradition. 

/MAGEN DE LA VIRGEN MARIA 

Though the majority of critical commentators on anchc1 have been 
hi torian . journalists. and public intellectual!., Sancha himself wa · first 
and foremost a pa tor and theologian. Hi obituary boldly ass1.::rted that ·'it 
\\ 3S the common opinion of many learned men that he knew all St. Au
gustine hy hcart.'' 15 Notwit.hstanding the obvious hyperbole of such a 
claim. even a cursory reading of SancheL·s work reveals his admira tion and 
extensi\e study ot Augu tine a nd o ther Fathers of the early Church. 
Though he ci tes a wide range of thinkers from Aristotle to Aquinas to his 

I~ fhid . 250. I'\ Bra<ling, l\lexican Plwenit 73. 
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own theological contemporaries. Sanchez refer-. to Aug.u. tinc more than 
two do1cn times and al o liberally quote~ Crom other h:ading theologians of 
the earl) Church uch as Ambro c. Jerome. Tertullian. John Chrysostom, 
Cyprian, Basil the GrcaL. Gregor) Naziam·en. and Clement ol Alexandria. 
among other .... In various passages his allusions to Augustine include pan
eg) rics. uch as hi ·tatcrnent that "to t. Augustine the archive of divine 
thing I attribute m} desire. determination. and calling lo celebrate the 
miraculous apparition of the Most I Joly irgin Mary Moth<.!r of God. in 
this her holy image of our Mexican Guadalupe'' ( 198). At Limes Sanchez 
follows the theological consensus of his era by incorrectly atlributing lo 
Augustine and other leading Church Fathers tatcments which subsequent 
scholarship has '>hown arc from other sources. Most notably. Sanchez's 
foundational thesis that the woman in Revelation 12 is identified with the 
Church and Mary and. by extension. wi th Guadalupe (160) does not come 
from Augustine's instructions to catcchumcn-;. as anchez claims, but from 
Augu ·tine's contemporary Quodvuhdeus. \\ho became bishop of Carthage 
around -t37. 11' om:theless. Sanchl.!1 glean<; numerou'> authentically Augus
tinian insights to guide his anal) is and. most importantly. stri,es to imitate 
Augustine ' theological method, particularl) through engaging biblical ty
pologie<; and presuming that the contemporary Church was the fulfillment 
ol biblical prophecy. In more contemporary parlance. Sanche7 follows Au
gustine and other patristic theologian<; by exploring biblical narrative and 
imagery as the primal lens through v. hich to intcrprl!t historical and con
temporary events. 17 

i i. Quoth ultdeus, Sermn I II di' S1 mbolo, Ch. I, ..:d R. Braun. Corpus hristiano
rum, Serie'.'> Latina (CC L) 60 (Turnhoul J 453ff.) 349. Editions of Augu.;;tine a1-
1nhu1ed Lht'> ~crmon Lo him until the earl.,, 20th ccnllll), when the great Belgian 
'chula1 Dom Germain Morin was the fi~t to arg.ue that the three sc rmons De 
Svmbolo (along \\ith nme other sermons) were the work of Quodvultdcus rather 
than Augustine. Dom Germain Morin. "Pour unc future edition des opuscule de 
S. Ouodvultdeus. c\cque de Carthage au i ~1cdc:· Ne~11e Benedictine 31 (1914) 
156-6:!. For the latcr -.iage' of scholar!) corroboration of this ;lltnbution. 'cl! C'CSL 
60. \.- vu IL ti. worth notmg that the association of the woman 111 Revclauon 12 with 
Mary '' 4utte rare among earl) Christian writer~. lndl!cd. few patri tic author, 
hefore the sixth centul'\ comment on the hook or Revelation and those that do tend 
LO link the woman Ill chapter 12 directly \\ilh the Church rather than Mal). See. 
e.g .• J11ppol)tU\. De An11chri'to 60-1 (J .-P M1gne. Patrologia Gracca IPGJ. Paris. 
1857ff., I0.779-82); Methodius. Sympo.\i11111 8.5- 6 (ed. 11 Musunllo; ources cbre
tu:nnes. Parb. 1942 ff.. 95.212-6): icLOrinus of Poet~>' ium. Commentary 011 Apoca
lyp.\l' 12. 1-4 (Corpus Scriptorum Christi:morum Oricmaltum. Louvain, 1903 ff., 
49.I0+-12). My sincere thank!> tom) colleagues John Cavadmi. Brian Daley, S.J., 
and TI10mn" Prilgl for their counsl'I in examining this and other references Crom 
patristic '-<>UrCc'.'1. as well a to AnnaMaria Puu1lla for her research a-;sisrnnce. 

17 Further analysi\ of patristic influence'> on Sunch..:z is in Brading, Me:r:ican 
Plumru. 58 70. 
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As wa<; cu 1omal) al the time. lrnagen de la Virgen flforfa open with two 
Jeucrs of approbation from ecclesiastical cen. ors. It al o contains a brief 
prologue from Sanchel and concludes " ith three tc timonial lette r lauding 
the volume' accomplishments. including one from Lui Laso de la Vega. at 
the time the chaplain of the Guadalupe sanctuary. and Francisco de Siles. 
an ardent Guadalupan devotee who suhsequently led the Mexico City 
cat hedral chapter's 1665-1666 inquiry of the Guadalupe apparition tradi
tion. tinc:hel divides the main body of the work into five major section : 
(a) Guadalupe's role in the conquest of Mexico; (h) the apparition account: 
(c) a theological reflection on the image itsdf; (d) a summary or post
apparition developments in the Guadalupe si te and tradition: and (e) a 
narration and analysis of ·even miracles a ttributed to G uadalupe. Collec
tively. these fi\ e sections are intended to incite the reader 1oward a deeper 
contemplation of Guadalupe: in Mexican history. in lhc apparitions, in her 
image. in the providential si te of her anctual). a nd in the favors she 
be<;tow., on tho e \Vho tum to her (257). Put another way. Imagen de la 
Virgen Mana is a theo logical odysse> from chaos to Calvary. as Sanchez 
opens h1. work witb h.is overwhelmingly negative per pcctive on pre
Christian Mexico and ends al the foot of the cross with echoes of Jesus· 
voice admonishing the Mexican people to take the place of John the Evan
gelist and behold Guadalupe. the loving mother who accompanie them. 

Sunchc1's fir<,t major section argues that Guadalupe's appearance during 
the conquest or Mexico is foretold in Revelation l2. Consistent with an 
Augustinian theology of history that posits a divine plan and purpo e work
ing lhrough human events and even human frailty and failing . Sanchez 
la uds the conquest as a providential occurrence which defeated Satan and 
idolatry and paved the way for the destined appea rance of M:iry of Guada
lupe and the establishment o f the Church in Mexico. Like the woman in 
Revelation 12. the binh of the Mexican church occurred "in pain .. (Rev 
12:2) and en1ailed a co mic battle between the dragon and Michael and his 
angel (v. 7). here respectively identi(ied wi th Satan a nt.I the indigenous 
"gentiles:· Corte . and his fellow conqufatadore,·. T he woman escapes the 
dragon when he i ··given the wings of a gigantic eagle .. (v. 14), a verse 
Sanchez correlate with the sacrament of baptism: JUst as the eagle (herl! 
assoc1a1ed with the classical Phoenix) is the only birt.1 with the capacity to 
renew itself. so too the indigenou.<; people were rccrcatct.1 in the water of 
baptism and then could "sheller and protect themselves in the nt!st of the 
Church" (172). The dragon's pledge "lo make war on the rest of [the 
woman's] offspring .. (v. 17) reveal the reu on Mexico was so plagued with 
idolatry. But Mar) o f Guadalupe's appearance in Mexico 0\ ershadows this 
grav1.: misfortune. Declaring that the most fai thful image of God in this 
~orld wn" that of the Virgin lary. a pseudo-Augustinian insight he incor-
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rectly attribute. to Augustine.111 SanchcL concludes that '"although [the 
natives[ have the general con olation thnt each person i an image of God." 
their confidencl! was reassured once they were .. accompanied by the image 
of Mary [who] appeared to defend them from the dragon .. ( 164. 177). 

Having outlined the broader context of the Guadalupe apparitions· piv
otal place in the history and the Chri tiani1ation of Mexico, ancbez pro
ceeds to a recounting of the apparition narrative itself. He structures this 
second major section of his work around the five Guadalupe apparition . 
which encompass Juan Diego's movement back and forth from Tepeyac to 
the residence of Di hop Juan de Zumarraga. Though the prelate is depicted 
as skeptical when he first heard Juan Diego's message that Guadalupe 
wanted a temple built at Tepeyac in her honor. he came to believe when 
Juan Diego brought him flowers that grew out of season and the image of 
Guadalupe miraculously appeared on the indio's ti/ma (cloak). The healing 
of Juan Diego's uncle, Juan Bernardino. was attributed to Guadalupe's 
intercession and added further credence and cause for amazement among 
the bishop. his hou ehold. and devotees from throughout Mexico City\\ ho 
came lo pray before the miraculous image once the bishop enshrined it at 
the cathedral. 

Whatever his hi torical sourcc::s (or Jack thereof) for this account. 
anche/-; exposition reads like a eries of biblical and theological reflec

tions on a received pious tradition. When Juan Diego returns to Guadalupe 
dejected after the bishop's initial incredulou re<;ponse Lo his request, for 
example. Lhe Virgin 's refusal to heed Juan Diego's plea that she send a 
" more crcdjblc"' (182) messenger leads onche.t: to ciw and then para
phrase Luke 10:21 (and its parallel in Mt 11 :25): ·'Virgin Mary my sover
eign mother. lady of heaven and earth, I confess, cdebrate, and thank you 
that. though you could commend this work of such celestial mysteric to 
superior and excellent subjects, you have commended it to one wbo is 
humble. poor. and unlearned" (182). He also compares Juan Diego to 
Moses, Tepeyac lo Mount inai. and Mary of Guadalupe to the Ark of the 
Covenant. observing that Juan Diego ascended the Mount Sinai of the New 
World lo bring down the bles ings of the "true ark of GoJ" (195). 

anchez·s primary purpose i lo evoke wonder and awe in his readers at I.he 
.. mo L holy image. appeared and born for univer::.al joy" al Tcpeyac ( 196). 
He concludes this section with the contention that tho e who gaze on the 
Guadalupe image have the singular blessing of experiencing the fulfillment 
of St. Augu tine\ prayer: '"My heart communicates with you in secret, 

IK fhc lCXI Snnchez allributc~ to Augui-tinc is rrnm Ambrosiu~ J\utrcrtus. who 
wrote in lhc eighlh or ninth ccnlllries. Ambrosius Autrertus. Sem10 de AH11111flo11e 

Sa11c1e Marie. C'h . 5. ell R. Weber. CCSL 278, 1030. 
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saying that 11 dcsirc. no other reward tlrnn to St!e you. and that it must live 
pt!rsevering in the diligences of ceking you and the hope of seeing you" 
(197).1

<) 

ext Sanchez dedicates the lengthiest and mo t complex section of his 
volume to an analysis of what piou belieH:rs can sec a they gaze upon the 
incredible .. beauty. grace, and lovdincss .. of the Guadalupe image (200). 
Once again he s tructures this part of the work aroun<l select references 
from Revelation 12. a passage thnt has clear parallels to variow. details in 
the.! Guadalupe image: "a woman clothed w1lh the sun. with the moon 
under her fc:ct, and on her head a crown of twe lve stars .. (v. I). who was 
accompanied by the archangel Michael and .. was given the wings of a 
gigantic eagle .. (v. 14). From a theological perspective, this section is a 
manological tract <lesignc<.l to maximi1c what can be saiu of Mal)' of 
Guadalupe. pressing the boundaries of doctrinal orthodox) to their limit 
before ending with a properly christological affirmation of Mary's role to 
support and illununate the saving work of her divine son. At times Sanche7 
ts at pams to <kmonstrate Guadalupe's primaC} over other Marian images, 
as in his a\.OY.al that "in all of Christendom .. Guadalupe is the .. unique. 
singular. onl). and rare'· m1raculou image of Mar) "pamtt:d with flowers·· 
(206). Recounting various biblical images a sociatcd with Mary .·uch as the 
Ark, the Burning Bush. Jacob's Lauder. and the Ro.,c of Jericho. he con
tcn<ls Lhal. in her image wbicb remains on Juan Dicgo·s ulma. Guadalupe 
is also the ··Vesture of Christ'" (214). Expanding on Augu-;tinc 's comment 
that the torn and divided garment of Christ represents the dis!>emination of 
the Church throughout the world.20 Sanchez asserts that the divided gar
ment abo represents the distribution of miraculou · Marian images like 
Guadnlupc throughout all of Christianity (214). But this miraculous image 
is a lso a new Eve in a -;ingular way: she appears in the new paradise of 
fepeyac "hich. unlike the original Garden of Eden, is not sealed off to 
humanit) and. 111 fact. relinquishes the prcciou relic o l Guadalupe's image 
so that Christianity and tht! grace of ht!r favor could flourish among the 
··new Adam .. (229) Juan Diego and all the inhabitants of Mexico. Sanchcz·s 
vaned reflections on the Guadalupe image conclude \\ ith the ob<iervation 
that the cross of Chnst is repre coted both by the eagle' wings around the 
angel at the ba e of the imagl! and by a i.rnall insignia on Guadalupe's tumc. 
ln these S}mbolic reprc entations Sanchez secs a great reversal: Adam and 
Eve hid in shame under the shadow of a tree in Eden, hut now the devotees 
who stand before Guaual upe come under the protective ·hadow of the 

''' Sfochez"s qumotion 1s an altered version of the te\t in 5. Augu\tinu . £11ar
rmir>m•.1 in Pw1/1110~. En. I . Ps. 26. Par. 8. ed. E. Dekker'>, J. Fra1ponl. CC'SL 3K 153. 

20 • A ugustmu-,. /11 Johr11111iv Eva11geli11111 Tracratu.1. 1 racL J 18..+. J.-P. Migne. 
Patrologia Latina (Paris. 184lff.) Vol. 35 Col. t949. 
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cross. I le lhc:n marvels at lhe wondrou \\ay that the image of Guadalupe 
fulfills the worJ attributed to Cyril o( AlexanJna ... Through you, 0 Mary. 
the cross of Chri t i cdebrated and adorcJ in all the \\Orld ., (235).:! 1 

The fourth section of Sanchez·s \'olume continues the apparition narra
tive of section two b) brieny outlining subst!qucnl development in the 
Guadalupe tradition: the proce , ion from the Mexico City cathedral two 
weeks aftt!r the miraculou apparitions 10 enshrine the image in a hastily 
constructed chapel al Tepeyac. Juan Dicga·s crvice as a caretaker at the 
Guadalupe sanctuary until his death in 1548, and the rapid growth of the 
devotion und the facililic:. at the brine. \ hich by the early-17th century 
included a large cemetery, lodging for visitors. anti a new and more ample 
worship edifice. Theologically. S<inchcz professc. that the e dcvdopmenls 
and even the itc of the sanctuary itself renecll!d the guiding hand of dh ine 
providence. A s had variou author since the famous l 6t h-ccntury Fran
ci can chronicler Bernardino de Sahagun. anche7 identifies Tepe) ac a · a 
pre-Christian pilgrimage itc of the goddess Tonanl/in. nlikc ahagun. 
however. who opposed Gua<lalupan devotion as a thinly-veiled continua
tion of indigenous religion and worship. Sanchc1 states that Guadalupe' 
appearance on Tepeyac enabled her Lo providentially take Tonantzin"s 
place in the lives and devotion of the natives and thu win them for the 
Christian faith. Moreover. he ob~erved that the hill of Tcpeyac: wa stra
teg ically situated al a cru~sroads which enabled Guaualupc's benefits to be 
cxtcnJed "throughout the diverse roadways of all New pain·· (240). A 
well at the base of Tepeyac marked the <;ite o( Guadalupe's fourth appa
rition 10 Juan Diego and, as in the ca e of numerous Marian shrines. 
provided medicinal \\aters to which devotees attributed miraculous cures. 
lo a word. Sanchez concluded. the sanctuury. site, and pie ty at Tepeyac 
rcnected a celestial plan to provide a sacred amhiance in which, to para
phrase I Corinthians 13: 12. hNow we sec and contemplate the Virgin Mary 
in mirrors and obscurely. hoping we will clearly sec her. accompany her. 
and rejoice with her in heaven .. (245). 

Following c tablishcd conventions for \Hitmgs about miraculous images 
and their -acred ites. in the final section of his wor1'. anchc1 narrates 
'arious miracles auributcd lo Guadalupe ·., intercession. He contend.;, that 
Guadalupe bestowed many favors on the natives dunng the earl) years of 
the punish evangelization in order to .. inspire. teach. anu attract them lo 

11 Cyril\ authorship of this text 1 disputed. though 11 1s attributed 10 him in S. 
Cyrilli Alnwulri111 I lo111ilia contra ~·.wori11111. PG 77.992 B 11 - 12. C Ch\\ arl7 ques
tioned 1he authenticity of C) rirs authon.hip in the cntical l.'dition of tlm. homily. but 
most scholars s1ill accept it as gcnuinc. E. Schwart1. ed., Acr11 C1111cl!wmm Occ11-
menimn1111 I. l , 2. I 02; Mark Sant er. "'The Autlwr-.hip and Occn\ion of Cyril of 
Ale.xandna \ Sermon o n the Virgin (llom. Div. IV)." S1111/iLI Purri.\ticn 12. Textt: 
und Umcr,uchungcn 115 (Berlin. 1975) 1-14-50. 
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the Catholic faith and the shelter of her interces.,ion" (246-247). Signifi
can tly. in this '\ection he narrates seven miracles: the first three benefited 
indigenous dcYotees. the next three invohed persons of Spanish heritage. 
and lhc final miracle was the rescue of Mexico City from the disastrous 
Oood of L629- 1634. a rendering of celestial aid that indiscriminately saved 
resident of indigenous. Spanish. criollo, and other ca<;tc background . His 
relatively lengthy explication of Guadalupe's intcnention in this deluge, 
which Sanche7 apparently experienced firsthand, encompasses a return to 
the image of Mary of Guadalupe as the Ario. which. as in the time of Noah, 
served as protection from the raging flood. Then he echoes another earlier 
theme. Mary m, the Ve<;ture of Christ. in this case C'hri'it' garment which 
the woman with the now of blood touched in order to receive healing (Mk 
5:25 34 and parallel!.). Noting that Mcxico Cit~ archbishop Francisco 
Man ·o y Zuniga temporarily had the Guadalupe imag1.. transferred to his 
cath t'dral \\here devotees asked that her intercession abaw the noodwa
ters. anchcz profc · ed that with the Guadalupe imagc "attending. accom
panying, abiding, and touching the infirmed city. she healed it, dried it out. 
liberated it. redeemed it. restored it. and con erved it'' (253). 

Dramaticall)'. ~inche1 then ends the volume with a renection on the 
ongoing cosmic battle for the oul ol Mexico. He extends his earlier analy-
i of Revelation 12 into tbe first verse of the 13th chapter. in which the 

Antichrist ari~cs a~ a \.Vild beast out of the water, supcrccdes the powers of 
the drag.on, and seduces the whole world with hi might. In response to the 
perceived threat of this false idol and deceiver. anchez invites hi!. readers 
and all the peoples of New Spain to take the ir place al Tepeyac. the 
Calvary ol the New World, as the Apostle John took his place at the foot 
of the cros . There they will hear Chnst <;ay to them: " behold your mother: 
behold her irnagc of Guadalupe ... behokl the protector of the poor: 
behold the medicine of the infirmed; behold the comfort of the afflicted: 
behold the interees. or for the uffering: behold the honor of the cit) of 
Mexico: behold the glory of all the faithful inhabitants in thi New World" 
(260). 

PATRISTIC THEOLOGY AND THE GUADALUPE TRADITION 

Sanchez' obituary eulogized him correctly. He is best remembered not 
as a baroque criollo nationalist, nor as the first of the four Guadalupe 
evangelists. nor as a historian. R ather, Sanchez was primarily a 17th
century crwllo pastor and theologian renowned for his kno\\ ledge of Au
gustine and other patristic writers. His contribution to the Mexican Guada
lupe tradition wa-; to codify and examine that tradition in light of the 
Chri Lian Scriptures. particularly as filtered through the interpretive lens of 
the Church Fathers. uch a reading of Sanchez's Imagen de la Virgen Maria 
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neccs itales reexamining the extensive patristic innuences on the founda
tion and development of the devotion. preaching. and theological writings 
dedicated to Guadalupe. 

The most ob\.ioul. indication of an enduring putrist1c innuence on the 
Guadalupe tradition i:-. thl! con istent association of Guadalupe and the 
woman in Revelation l2. a correlat ion Sanche1 borrowed from Augustine's 
contemporary Quodvultdeus. who avowed that this woman is Mary. Ref
erences linking Guadalupe and the famous woman of the Apocalypse ex
tend from or Juana Ines clc la Cruz's 17th-cl!n tury 'Onnel to Guadalupe. 
which lauded her as "she whose proud foot made the Llragon humbly bend 
his neck a t Patmo ;·2~ to Virgilio Eli1ondo's 1997 book G11adalupe: Mother 
vf the New Creation.23 which cites the first two verse of Revclaiion 12 as 
an epigraph. Countless preacher . devotees. and writers have also con
nected Guadalupe to the biblical woman clothe<l with the sun. both as a 
means to place Guadalupe within the c;cripturnl tradition and to explore 
her significance for Chri Lian faith. 

More broadly. preachers. e pecially criollos who '"ere the primary read
ership of /111a1:e11 de la Virgen Marfa. <lisscminated some of its core theo
logical ideas in the centuf) and a half folio\\ ing the bool. ·s publication. 
TI1ough the contents of tinchez·s work huvc not been widel> known, much 
less the patri-.tic theology that shaped it- /magm de la Virgen Maria \.\Us 
not reprinted until L952 and has never been translatc<l into English- these 
preachers assurcu anchcz's founuational influence on the collective imagi
nation of Guadalupan devotees and writer .. Nearly 100 published Guada
lupe sermons from 166l-1802 arc extant and. as the re<;carch of Francisco 
Schulte has i.hown, togethe r they elaborate ariou themes Urnt echo 
Sanche1's patristic-based analysis ol Guadalupe. Schulte concludes that 
preaching on the Guadalupe event ... ervcd to foster belief "in God's elec
tion of Mexico for a mission within the broader Church a revealed through 
Mary"s love for Me.:-.ico, her act.ive participation in the founding of their 
nation and church. and her unique. continuing presence in their midst 
through her l.acred image. "24 Though he docs not explicit!~ link Lhe. e 
theological convictions to Sanchez. the central themes in c:riollo Guadalupe 
preaching have clear resonance with anche1's aruculation of God'· 

'
2 As cited m Jean-Pierre Ruiz. "Tht: Bible and .S . Hispanic American Theo

logical Di~cour.e: Les~ons from a 1on-lnnucent I listory." in From thl! J /eart of Our 
Peopli!: Lati110/u £xploratia11v in Catlwli< Sy uemafl< Tlwv/og\ . ed. Orlando 0 . 
Espin and Miguel 11. Diaz (MaryknolL .Y.: Orbis. 1999) l()(l 20, a1 IOY. 

,_\ Virgilio Eli1ondo. G11ada/11pe: Mother 11} the ew Creation (M::iryknoll, N.Y.: 
Orbis, 1997) ix. 

2~ Francisco Raymond Schulle, Mexican Spirit1wl1ty: fo So11rces 1111cl Mi.1.\1011 in 
tlte Earliest G11t11lal11pa11 Sermon (Lanham. Md.: Rowman anti Liulefield. 2002) 
167 



808 THEOLOGICAL STL,DlfS 

pro\'ldcnlial guidance in Mexican history. Guadalupe·s appearance as a 
foundauonal ecclesiological and salvific t:\Cnt, and the blessing and oppor
tunity of contemplating 1ary's countenance in the '>acred ti/ma, all reOec
tions on Guadalupe that anchcz roo1ed in the works of Augustine and 
other early C'hri-.tian writers. Da,id Brading's analy<,1s confirms that er
mons after anchez borrowed extensively from hi · in.,1ghts and imagery. 
such as the varied -;ermons which repeated Sanchez's as. ociation of Moses. 
Mount inai. and 1hc Ark of the Covenant with Juan Diego. Tepe) UC, and 
the Guadalupe image. Accon.ling Lo Brading, "Nowhere was [Sancht:z's] 
influence more obvious than in the application of Augustinian typolog) lo 
the interpretation of the Mexican Virgin. ··2~ 

Though extensively focused on the 1cm1 mopo/111a. the Nahuatl appa
rition account first publi bed by Laso ue la Vega, the conlemporary resur
gence of explicitly theological works on Guadalupe entails some critical 
reappraisal of Sanchez. Theologians ltke Eli10ndo observe that anchez' 
boot,. "awoke the theological imagination' ' of Guadalupan writers and 
"transformed Guadalupe from a devotion Lo a miraculous image 10 a pro
found coll\icLion lhat this wa a transcendental C\t:nt in the development 
of Chri~tiaoity.''~" Yet Elizondo and other \Hilers abo critici.le the Euro
centric limitations which enabled Sanchez to o expediently attribute the 
violent '>Ubjugation of Mexico to divine providence. A~ biblical scholar 
.Jean-Pierre Ruit succinctly put iL. ··in arguing that th<:: events of Tcpeyac 
were a fulfillment of scripture that confirmed the divine uesign invohed in 
lhe panish conqut!st of Mexico. Sanche/ imultancousl} argued for the 
hermcneutical sufficiency (and exclusive privilege) of European Christian 
categories for comprehending and communicating religious experience in 
the Americas:<?' Given such an assessment of Sancha, it is not surprising 
that Eli7ondo. Clodomiro Siller Acuna. Jeanelle Rodriguez. Roberto Goi
,1ueta, Richard Nebel. and other contemporary theologians who write on 
Guadalupe focus heavily on the Nrcan mopohua,2x which follows the in
digenous narraLl\e Sl)le of accentuating dialogue anu is devoid of the 

·~ Brading. \.fr\1CtJ11 Plwt'mr 96-101, 146- 6R, at 165. 5i:e also de la Maza. El 
g11adal11p1J111.111111 111t' l irnno. 

'" Virgilio Eli,1ondo, Lu /1Jorc11iw: Enmi:eli~t·r of tilt' A11wr1rn.1 (San Antonio. 
\fox1can American Cultural Center, 1980) 106 

"
7 Ruiz. "The Bthlc ~ind U.S Hispanic Amcric;rn Th<!olog1cal Di~coun,c .. 107. 

'" Elizondo. Lu \form11a; Eliwndo. Gm11/a/11pc; Clodomirn L Siller Acuna. I lnr 
.r camo di•/ Tept'_w1c: I lt!.turia de la.f aparil'imt£'$ de fonra Maria dt• Guadalupe: Tc.uo 
y come111111w (Xalupa. Veracruz: ervir. J9XL): Jeanette Rodngue;c. 011r Lad1· of 
G11atl11/upe· Faith 11111/ l~mpowermrTtf 11111on1: Metirn11-A11wrinm Women (Austin: 
University of fexa'. 1994): Roberto . Go1zueta. Ca111i11emO.\ co11 Jes1h Toward 11 
l/ispanic/Lut1110 Theology of Accomp1mi111t•nt (Marv!...noll. N. Y : Orbis. l 995) 37-
46. 70 6, 104 9. R1churd Nebel. Santa Marfa To11a111 ::.111. \11rge11 de G11adalupe: 
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theological elaboration and the numcroill scriptural anJ patristic refer
ences employed m Sam:he7·s Eurocentric analysis. 

Consciously or not. however. the current ernphasi on Lhc 1can 111opo
f111a employs Sancbez"s central themes. albei1 as reexamined from a lihera
tionist perspective. Indeed. taken as a whole, contemporary theologians· 
primary claims pre cnt a reversed mirror image of major conclusions origi
nally articulated in lmaR£'11 de la Virxen Marfa and subsequently popular
iLed by crwllo preachers. For example. variou'i recent theological works 
claim that Our Lady ol Guadalupe did not jur.,tify or abet the Spanish 
conquest but broke the cycle of indigenou victimiLation and subjugation, 
that he1 apparitions did not mcrel) tram.plant European Christianity bul 
incarnated the Chrhtian message in nati'c idiom and imager) . that her 
mes age not only converh:d 1hc indigenou.'> people'> from practices such as 
human sacrifice bUl also demanded that Spanish Catholics repent of their 
ethnocentrism and vioknce. ancher's acclamation of Guadalupe as the 
first criollu is transformed in the works of U.S. Latino theologians like 
Elizondo, who notes that Guadalupe has uccessivcly been seen a· an 
indigenous woman. as "the first L<idy of Criollo society:· and, finall) . in 
more contemporary limes, as a '"Mesti1a [woman of mixed European and 
Native American ancestry]. if nol in the biological en e. certain ly in the 
ensc that she became the mother of all Mexicans:·~Q Claims such as these 

do not rencct the usual trajectory of theological '' ritings on Mary. which 
tend to e"Xamine topics such a her Jmrnaculate Conception, Ai,sumption. 
virginity. title of 111eo1okos, role in the live of women, and modeling of 
discipleship. Rather. like anchcz, theologian-. who write on Guadalupe 
touay examine the Guadalupe image. apparition account, and its hi~torical 
context as a means to explore the collision of civilizations between the Old 
and New Worlds and the ongoing implications of this clash for Christianity 
in the Americas and beyond. 

Further study is needed to asse s with greater precision Sanchc.1·s knowl
edge and use of patristic sources, the extent of patristic influences oo 
Imagen de la Virgen Marfa. and how sub. cqucnt Guadalupe preachers and 
writen. selectively employed. developed. and altered ancbcz·. core ideas. 
It is clear. howe\er. that rereading anchez and the Guadalupe tradition in 
light of their patri tic innuences has at least l\ o significant in1plications for 
contemporary theology. On the one hand, the tendency to concen trate 
narrowly on the ica11 mopvJwa in theological studie of Guadalupe re
nects a \\ider trend among Latino/ Launa theologians and cholars to ac
centuate the indige nous origiru. of Hispanic cultures and traditions. A 

Comi1111idad ~ tr1m,i,form11ci<>n refi~iwa nr Mh.ico (Mexico Cily: Fondo de Cultura 
Econ6mica. 1995). 

2
" EliLondo. f ,a Mart>111t11 112. 
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thinker; such as theologian Raul G6mez have noted. since the Mexican 
Revolution the perva!>ive national m) th of a gloriou · indigenous past is 
often rcnccted in ·cholarly analyses. along \\ith the complementary con
viction that all pani h inOuences in Mexico arc to be ignored or dis
dained:'l1 A more ample under randing of the Guadalupe tradition and it 
theological <li:velopment requires that anchi:z\ lntaKen de la Virgen 
Marla anJ its patristic innuences be reexamined along 'ith the ican 
mopolwa. fore broadly. the retrieval of Sanchez'-; thought illuminates the 
nct!d for a wider theological examination of other es-;cntial sources in 
Guudalupan stu<liei;. particularly of works like the fluei rlama/1111rnltica. 
the virtually unstudied book in which the Nicl/11 111oplwhut1 was first pub
lished. and the criollo ·ermons which dis!>eminatcd and expanded on 
anchez'. core ideas. Even more broadly. the need to reco,cr significant 

theological wntings in the Guadalupe tradition illuminates the nascent 
trend to uncover the theological treatises of Latinas/Latinos in th!! Ameri
cas, as is evidenced in recent work like those of Luis Rivera on the 16th
century theological debates about the C\ angclization of the New World. 
Guo;tavo Gutierre? on Bartolome de las Casas, Claudio Burgaleta on the 
l6th-centurv Peruvian Je uit Jose de Acosta. anti Michelle Gonzalez on 
Sor Ju.ma l~e de la CrUL.~ 1 Just as renewed study of the Church Father 
was a key intellectual precursor to the Second Vatican Council, the res
sn11rn:111e111 of GuadaJupan and otber Latin American theological work is 
a crucial step in the project of developing theologies thal are rooted botb 
in the lift: and faith of Latino/Latina communiues and in the wider Chris
tian tradition. 

A second implication of reexamining Sanchez is that, in addition to 
echoing the thought of Augu tine and other early Chri5tian writers. theo
logians writing on Guadalupe have reflected the Fathers· approach of not 
primarily focusing their work on interpreting the .,criptures in their own 
contexts, but rather on interpreting hi ·torical and contemporary eve nts in 
light of the acred \\Orld of the biblical text. Just as Augustine\ Cir-' nf God 
engaged Christian revelation in developing a re ponsc to the theological 
cri i-. of the collapsing Roman Empire. Sanchez's Imagen de la Virgen 
Maria scrutinized the Christian biblical and theological heritage 111 formu-

10 Raul R. Gomc1. "'Beyond SarapPs and \Jamrn.,· l 11urgical Theology in a I Iis
panic/Latino Context:· Journal of llispa11id l.t1ti11" Theology 8 ( ovember ::!000) 
55-71, Ul 69. 

11 Luis Ri\cra. A Violeni Evangeli~m: /111; Poliurn/ mul lfrligm11J Co11q11e:.1 nf 
1he America~ (Louisville: Westminster John Knox. 1992): Gustavo Gutierrez, Las 
Ca.1as: In Sl'arch of tlw Poor of Je~11s Clmst. trans. Robert R. Barr (Mar) knoll. 

.Y .. Orbi.,, I 99J); Claudio Burgaletn, Jose tie Acuvta. S.J .. 15./0-1600: I /is Life and 
Thought (Chicago: Jesuit Way. 1999): M1chclle A. Gorvalc1. Sor Ju111w: Beauty t111d 
Jm1ice in the America.1 ( faryknoll . . Y.: Orbb. 2003). 
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lating a rc<,ponse to the dilemma of rooting the faith in a world previously 
unknov.n to Europeans. Like Sanchez. contemporary theologians who 
write on Guadalupe seek to articula te the core Go pc! themes of this 
fervently held tradition in rcspon e to their pastoral context, in thi case 
one marked by uch radical tran. formations as unprccedcmed migralion 
and mesti-;.aje (mixing) of peoples, the hrinking of the hemisphere and the 
planet, and, in the oft-quoted words of Gu La o Gutierrez. the "irruption 
of the poor" in human history.''32 As thi.:ologians and Catholic faithful of 
all social classes and racial and ethnic group face John Paul ll 's recent 
challenge of uniting as one America under Guadulupe's p<Hronage, the 
Guadalupe tradition i a rich source for developing a theology that adapts 
not jus1 patri tic thought but also patristic theological methods to meet 
contemporary ccclcsial and societal rn.:cJs. 

n Gu-.tavo Gutierre1. A Tht'o/vf!\' of I tberatiow lliston. Polt11n, anti ah-atiun, 
trans. ister Caridad 1 nda and John Eagleson ( lal) knoll , Y · Oroi\. 1988: orig. 
Fngl1~h el.I .. 1973) X\ . 
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